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What is Sin?
by Dennis Priebe

Righteousness by faith is probably the most important of 
all biblical subjects and lies at the foundation of any discussion 
regarding how men and women are saved.  But what is 
righteousness by faith and how does it relate to the gospel?  
We have had much controversy within the Seventh-day 
Adventist Church over these questions.  It is highly significant 
that in serious debate of these issues we are driven back to 
one subject which seems to lie below all other subjects--the 
definition of sin.

What is sin?  Why are we concerned about a subject which 
seems so negative?  Simply because one's conclusions about 
righteousness by faith depend on the definition one gives for 
sin.  Why is man guilty?  For what reason does God condemn a 
man?  Why does God say that man must die in the fires of Hell?  
What we decide about sin will affect every other decision we 
make about the nature of righteousness by faith.

Perhaps we have assumed that we know what sin is.  It may 
be helpful to take another look at our assumptions and decide 
for ourselves what we really mean when we use the word sin.  
We all know that we have sinned, but how?  As we said earlier, 

when we go to a physician, he 
must discover what is wrong 
before he can give a proper 
prescription.  Just so, we must 
know exactly what is wrong 
with our lives before Jesus 
Christ can save us from our problems-our sin.  We must know 
the nature of the disease to which the remedy will be applied.

So let us go back and look at the sin that began all of the 
trouble that we've had in this world.  We know that Adam chose 
sin voluntarily.  We know that he became guilty because of his 
choice.  But what about us?  Are we guilty because of Adam's 
sin, because we were born as descendants of Adam?  Are we 
guilty because we have inherited a fallen nature from him?  Or 
are we guilty because we choose to repeat Adam's sin?

Thus we're back to the question of the nature of sin once 
again.  What must the gospel forgive and heal?  The basic 
question which must be resolved is this: What is the nature of 
that sin for which a person is considered guilty or condemned 
or lost, so that he will die in the flames of hell unless God 
forgives him?  For what sin or whose sin are we condemned 
and lost?

Sin as Nature 

Now we must begin with precise definitions.  Many 
definitions of sin have been put forward through the centuries.

One group says that our guilt is the inevitable result of 
something called original sin.  According to this line of thought, 
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This wrong 
understanding of sin leads 

to the extreme importance of 
infant baptism.
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original sin does not mean Adam's choice to sin.  It means the 
state in which we are born because of Adam's sin.  As a result 
or because of Adam's sin, we are born sinners.  Although the 
term original sin has been used by many theologians, perhaps 
we need to move away from the term as such and talk about 
the issues which are behind the term.  Sometimes theological 
terms tend to obscure, rather than to clarify.  What does the 
term really mean?

Original sin can be defined in several ways.  Some say that 
we are guilty because we have inherited sin from Adam.  Some 
say we are guilty, not because we inherit guilt, but because 
we are born as sons and daughters of Adam, and thus we are 
imputed as guilty because of our birth into a fallen race.  Thus 
Adam's guilt is imputed to us.

Another variation says that we are not guilty either 
because of inheriting sin or because of being imputed as guilty, 
but because we are born into a separated state.  We are born 
estranged from God.  We are born apart from God, and that 
separation is our guilt.  It is that estrangement for which we are 
guilty.  Some even say that we are not personally guilty, but we 
are born condemned as part of a fallen race.

But the one common 
denominator through all 
of these views is that we 
are guilty or condemned 
because we are born into 
the human family.  So, 
however we explain it with 
these various views, what 
is being said is that guilt or 

condemnation is inherited by nature.  Our fallen nature is our 
guilt.

However, even more is being said—and that is, we have 
two Kinds of sin in our lives: (1) We are guilty because of our 
birth as part of this race, and (2) we are also guilty because of 
our own choices, our own acts of rebellion.  Both aspects are 
sin.  So although there are two aspects to sin, namely, our birth 
into a fallen race and our rebellious choices, we are already 
condemned because of our birth, before our choices.  This 
is the bottom line of the term original sin.  We are guilty or 
condemned the moment we are born because of Adam's sin.

The implications of this belief are expressed in the 

following statements.  “Sin is declared to exist in the being prior 
to our righteousness of it.”  “There is guilt in evil desires, even 
when resisted by the will.”  “Sin is our inherited evil nature and 
all its fruits.”

So you see, according 
to this definition, sin exists 
in us before choice or even 
before knowledge.  Sin 
exists in us before we can 
understand and make 
decisions about right and wrong.  Sin resides within us because 
of our birth into a fallen race.

John Calvin, one of the greatest of systematic theologians, 
had this to say about sin and guilt.  “All of us…come into the 
world tainted with the contagion of sin… .  We are in God's 
sight defiled and polluted… .  The impurity of parents is 
transmitted to their children… .  All are originally depraved … 
.  Guilt is from nature” (emphasis supplied by author).  Calvin 
says that the hereditary corruption and depravity of our 
nature is designated sin by Paul.  “Even infants bringing their 
condemnation with them from their mother's womb suffer…
for their own defect.”  And of course this is sinful in the sight 
of God, for God does not condemn without guilt.  “The whole 
man is so deluged…that no part remains exempt from sin, and, 
therefore, everything which proceeds from him is imputed as 
sin… .  Men are born vicious… .  We are all sinners by nature” 
(John Calvin, Institutes of the Christian Religion, bk. II, ch. 1, #5, 
6, 7, 8, 9, 10, 27; emphasis supplied).

You see, this understanding of sin clarifies why the Roman 
Catholic Church, Martin Luther, and John Calvin all held to the 
necessity of infant baptism.  If, in fact, one is guilty by nature, 
it is extremely important that one be baptized immediately 
upon birth to wash this sin away, to be cleansed from this 
guilt of birth.  Infant baptism is extremely important for those 
who have a problem of original sin.  And so Martin Luther and 
John Calvin argued strenuously for its necessity.  Upon birth, 
children must be baptized immediately and cleansed from the 
sin which is inherent within them.  Both Calvin and Luther were 
in agreement with and received their understanding of original 
sin from Augustine.

Luther and Calvin also held the doctrine of predestination, 
which they also received from Augustine.  Augustine 
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believed that God has 
predestined all men 
to be either saved or 
lost.  Martin Luther and 
John Calvin followed 
in this direction, and 

they built their doctrine of righteousness by faith upon the 
presupposition of predestination.  Original sin fits in very 
logically with the doctrine of predestination.

There is still another dimension to the belief that sin is 
inherent in nature.  When Adam sinned, he lost the ability not 
to sin, so that all that was left for Adam was the ability to sin.  
Whatever decisions Adam made were sinful decisions.  Thus 
Adam, after his sin, was only able to sin, and we as members of 
the fallen human race are also only able to sin.  In fact, the only 
thing we can do is sin, and God can only forgive us of our sin.

What I am saying is that this doctrine has many different 
ways of being expressed.  But the basic concept running 
though all these definitions is that we are born sinners.  We 
are born guilty or condemned.  We are guilty or condemned 
because of being part of the family of Adam.

It might be well to note in passing the reaction of Emil 
Brunner to this doctrine.

“Thus the ecclesiastical doctrine, which is based 
entirely upon the idea of the fall of Adam, and the 
transference of his sin to the succeeding generations, is 
following a method which is in no sense Biblical.  Even that 
passage, (Romans 5:12 ff.) which seems to be an exception, 
and has been regarded as the locus classicus of Christian 
theology from the time of Augustine, cannot be regarded 
as supporting this Augustinian view, which was followed 
by succeeding generations.  For here Paul is not trying 
to explain what sin is; indeed, there is really nothing in 
Romans 5 which describes the nature of sin:” “The theory 
of Original Sin which has been the standard one for the 
Christian doctrine of man, from the time of St. Augustine, 
is completely foreign to the thought of the Bible.”  “Sin is 
first of all to be understood as an act, namely as a ‘fall’, as 
an active break with the divine beginning, as an active 
departure from the divine order… .  Sin is an act—that is the 
first thing to say about sin.  Only as a second point we can 
say: this act is always, at the same time, a state, an existence 
in action, a state in which one cannot do otherwise, a state 

of slavery”  (Emil Brunner, The Christian Doctrine of Creation 
and Redemption, pp. 98, 99, 103, 109). 

I would like to suggest that the evidence supporting the 
doctrine of original sin, in whatever way it is explained, whether 
by inheritance or by imputation or by separation, is not a clear 
biblical teaching as some have thought it to be.  There is at 
least one other way of understanding the texts that are used in 
support of this view of original sin.

Sin as Choice 

Let us now focus on the second definition of sin, namely, 
sin as choice.  In this definition, we are saying many of the 
same things that have been stated in the various definitions of 
original sin.

We believe that in Adam's original nature nothing led him 
to rebel against God.  No desires led him away from God's will.  
For Adam it was natural to 
do right, and it was very 
unnatural to do wrong.  But 
with the fall, something 
changed in Adam's very 
nature, in the innermost 
part of his being.  The fall 
brought to Adam a bent to 
evil.  His nature was now 
distorted and twisted, and 
Adam now wanted to do 
what he had hated to do before, namely, to rebel against God.  
Now, for Adam, it was natural to sin.  Now, it was unnatural to 
do right.

So when we say that we inherit a fallen nature from 
Adam, we must understand its full significance.  We do inherit 
badness, weakness, and corruption from Adam.  We have the 
same inherent desires that Adam had in his sinful state.  Our 
nature pulls us to do wrong, to rebel against God.  It is hard 
for us to do right.  It is more natural to do wrong.  I think if 
we're honest with ourselves, we will admit that we are our own 
tempters all too often.  We really do not need Satan to follow 
us around and tempt us with all sorts of ideas, because we are 
well able to tempt ourselves.  Our own natures lead us astray.  
Selfishness seems to be at the root of our lives, prompting us to 
do things we know we shouldn't do.  So we do inherit negative 
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tendencies from Adam, which lead us to do wrong.

The one difference in this definition from the previous 
definition of sin is that we do not inherit guilt or condemnation.  
We do inherit everything that Adam could pass on.  We inherit 
all of the leanings, all of the tendencies, all of the desires, and 
we are born in a way that God did not really intend for man 
to be born.  But this definition says that personal sin comes 
through choice; sin, itself, is not inherited.  Guilt, then, is not 
by nature; but when we choose to rebel against the light and 
known duty, then we become guilty.  We must choose to make 
Adam's decision, the decision to rebel against God, and then 
we are guilty.

We must admit that sinful nature makes it easier to sin—to 
make sinful choices.  But the point that I would like to stress 
is that we are guilty when we make those choices, not before 
we make them.  Therefore, I believe that we must carefully 
distinguish between the concepts of evil and guilt.

We have 
outlined the two 
basic definitions 
of sin.  Depending 
upon which 
definition we 
choose to believe, 
the issues of 
righteousness 
by faith will be 

colored differently.  The decisions we make about justification 
and sanctification will be different, depending upon the 
decision we make about the nature of sin.

Evil and Guilt

If we want to define sin as choice, we must make a 
distinction between evil and guilt.  There is much evil in the 
world today, even the animal world.  But we don't impute guilt 
to all of the evil that is apparent in our world today.

One of my favorite illustrations is that of the common 
household pet, the cat.  We enjoy cats that snuggle up in our 
laps or on our feet, who like to be petted, who come for their 
dish of warm milk.  But sometimes we forget that there is 
another side to our household pets.  Have you noticed that cats 
are not merciful with mice that they have caught for their next 

meal?  When they are 
able to catch a mouse, 
they do not quickly 
put it out of its misery, 
but they play with the 
mouse.  They, in fact, 
torture the mouse, 
until the mouse finds it 
physically impossible 
to run away and finally 
gives up.

What would we do to a human being who would torture 
an animal or a human being in that same way?  We would 
consider him guilty of the most heinous of crimes and would 
probably lock him up for the rest of his life. 

But what do we do with the animal who has done that— 
with our cat?  We say that it is part of the way life is.  It is not 
good that the mouse suffers, but the cat is not guilty, either.  
Thus we see some acts as evil but part of the natural results of 
sin, and other acts as evil for which a person may be considered 
guilty.

Now, to bring this to the human level.  If we are pounding 
a post and ask a friend to hold that post so that we'll be better 
able to drive it, we might miss the post and hit our friend's 
thumb.  That thumb will hurt, be discolored, and take some 
time to heal, but our friend will probably not accuse us of any 
personal guilt.  He will treat it as an unfortunate accident.

Let us take it one step further to make the point.  If a small 
child plays with a gun and shoots his older brother or sister, we 
would take that gun away from the child and simply make sure 
that we locked up our firearms better in the future.  We would 
not condemn or judge that child as guilty.  But if a twenty-
year-old takes that same gun and shoots someone, we would 
immediately ask some questions beginning with Why?  We 
would want to know, first of all, whether he is guilty of malice.

So there is a difference between the concepts of evil and 
guilt.  The word evil simply means that which is bad, negative, 
or wrong, the results of sin in a cursed world.  Guilt applies to 
moral responsibility for evil thoughts or acts.

What I'm saying is that trees and animals are full of sin's 
Next page please
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results, but they are not condemned nor are they redeemed 
by God, for they have no knowledge of moral values.  Only 
man has a knowledge of moral values, and because of this 
knowledge he is condemned as guilty for any evil acts.  If we 
are to believe that sin is by choice, we must make a crucial 
distinction between evil and guilt.  Guilt demands prior 
knowledge and willful rebellion.  I am suggesting that God’s 
condemnation is always based upon man's prior knowledge.  
James said it clearly, “Whoever knows what is right to do and 
fails to do it, for him it is sin” (Chapter 4:17, RSV).

Result and Penalty

Now we must try to substantiate the hypothesis that 
there is a difference between the concepts of evil and guilt.  In 
Genesis 2:17 a distinct and clear penalty is given for rebelling 
against God.  Adam was told by God, “Of the tree of the 
knowledge of good and evil, thou shalt not eat of it: for in the 
day that thou eatest thereof thou shalt surely die.”  We've been 
puzzled about this verse, because it is just as clear that when 
Adam did eat of fruit which Eve gave to him, he didn't die that 
day.

So we have sometimes said, Well, he began to die.  But the 
Hebrew simply says, “In the day that thou eatest thereof, dying, 
thou shalt die.”  The translation, “In the day that thou eatest 
thereof thou shalt surely die”, is a good one.  Then why didn’t 
Adam die that day?  “Why was not the death penalty at once 
enforced in his case?  Because a ransom was found.  God’s only 
begotten Son volunteered to take the sin of man upon himself, 
and to make an atonement for the fallen race" (Ellen G. White 
Comments, S.D.A. Bible Commentary, vol. 1, p. 1082.6).

“The instant man accepted the temptations of Satan, and 
did the very things God had said he should not do, Christ, the 
Son of God, stood between the living and the dead, saying, 'Let 
the punishment fall on Me.  I will stand in man's place.  He shall 
have another chance’ “ (Ibid., p. 1085.2).  “'As soon as there was 
sin, there was a Saviour. …As soon as Adam sinned, the Son of 
God presented Himself as surety for the human race, with just 
as much power to avert the doom pronounced upon the guilty 
as when He died upon the cross of Calvary” (Ibid., p.1084.8).

Why didn't Adam die that day?  Because the Substitute was 
placed between the penalty of death and Adam that day.  Jesus 
Christ took Adam's place that very day.  Perhaps this helps us 
to understand Revelation 13:8, where the Lamb is said to be 

slain from the foundation of the world.  As man's surety, Jesus, 
in effect, did pay the penalty that day, stepping between Adam 
and the death penalty on that day.

Very soon thereafter Adam offered the first animal sacrifice 
which meant for him that the Son of God would die in his place.  
Thus the penalty for Adam's sin was paid immediately by Jesus 
Christ.  Jesus Christ took Adam's place immediately.

But will Adam ever pay that penalty?  Will Adam ever die 
to pay for his sin?  Why did Adam die 930 years later?  Did he 
ever pay the penalty?  Or did he die simply as the result of sin's 
inherent consequences?

In fact, we're told that his death was a blessing, because he 
had endured so much agony knowing that his sin had caused 
all of the sin and pain and suffering that he had witnessed for 
900 years.  Thus his death was actually a relief.  This death, the 
natural death that Adam died, was the result of sin, rather than 
the penalty of sin.  The penalty had been paid by Jesus Christ.  
Adam had offered the lamb, showing that he understood that 
the death penalty had been paid.  But the curse—sin’s inherent 
consequences—remained.

This means that we must divide the basic idea of sin into 
two separate columns.  The column on the left side is labeled 
EVIL, which includes all the things which inherently result from 
sin, and all of this evil leads to death.  But this death Jesus 
called a sleep, which is not the final end for man.  Thus evil and 
its results lead to death and suffering and all of the negative 
things we see around us.

The column on the right is labeled GUILT.  And this column 
leads to the second death, or hell, which is the penalty for 
sin.  So we really have two consequences of sin.  We have the 
curse—inherent results of sin—that human beings, animals, 
and nature generally experience which leads to death, the first 
death.  On the other side, we have guilt, which leads to the 
penalty for sin, the second death, which has been paid by Jesus 
Christ.  If we choose to accept Jesus Christ’s salvation, we will 
never die the second death.

Next page please
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Now it is true that the atonement covers both of these 
consequences of sin.  But I would suggest that the atonement 
must deal with guilt by forgiving it and with evil results by 
recreating and restoring what the curse of sin has done.  The 
atonement works toward restoring all things to God’s original 
plan, but it doesn’t forgive those areas found in the left column.  
It only forgives those areas on the guilt side—that is, it can only 
forgive the penalty of sin.

Thus the terms justification, forgiveness, salvation, the 
gospel, and righteousness and sanctification apply particularly 
to those issues in the right-hand column, those issues having 
to do with guilt, penalty, and hell.  What I’m suggesting is that 
there is a basic difference between the result of sin and the 
penalty of sin.  There is a basic difference between the first 
death and the second death, and the issues of condemnation 
and salvation pertain particularly to guilt and its penalty.  It 
is on these areas that we must focus when we speak about 
righteousness by faith.

Now, let’s look at some texts in the New Testament to see 
if we have further evidence for this distinction.  In Luke 13: 1-5, 
Jesus tells a story to drive home a lesson.  Luke says some [of 
those] present had told Jesus of the Galileans whose blood had 
been mingled with their sacrifices.  In other words, they had 
been killed.  “And Jesus answering said unto them, Suppose 
ye that these Galileans were sinners above all the Galileans, 
because they suffered such things?  I tell you, Nay: but, except 
ye repent, ye shall all likewise perish.  Or those eighteen, upon 
whom the tower in Siloam fell, and slew them, think ye that 
they were sinners above all men that dwelt in Jerusalem?  I tell 
you, Nay: but, except ye repent, ye shall all likewise perish.”

Here we see that the death of the Galileans was not the 
direct result of their sin.  Jesus was saying that these Galileans 
and the ones upon whom the tower fell were not more guilty 
than others because of their death.  Here it is clear that the first 
death that they died was not tied directly to their guilt.

In John 9: 1-3, the disciples, seeing a blind man, asked 
Christ, “Who did sin, this man, or his parents, that he was born 
blind?  Jesus answered, Neither hath this man sinned, nor his 
parents: but that the works of God should be made manifest in 
him.”

Once again Jesus was saying that his blindness, the curse 
with which he was afflicted, was not the result of any personal 

sin but was caused by 
an inherited weakness.  
Jesus is here making 
a distinction between 
personal guilt and the 
inherent effects or results 
of sin.

Another important text is John 5: 24, 25.  Unless we 
understand this distinction we are making in this chapter, we 
may have Jesus contradicting Himself in this passage.  “Verily, 
verily, I say unto you, He that heareth my word, and believeth 
on him that sent me, hath everlasting life, and shall not come to 
condemnation; but is passed from death unto life:”

Jesus is saying that right now, today, if we believe, we 
have everlasting life.  Right now, we are passed from death to 
life.  But He continues by saying, “Verily, verily, I say unto you, 
The hour is coming, and now is, when the dead shall hear 
the voice of the Son of God: and they that hear shall live.”  In 
verse 24 we are free from death; we have everlasting life now.  
In verse 25 those who have died shall hear the voice of the 
Son of God in the resurrection to come.  Unless we make this 
distinction between the first death and the second death, we 
find ourselves in a rather hopeless contradiction.

Jesus is saying that we have eternal life today in Him.  We 
are freed from the penalty of guilt.  We have been delivered, 
and we will never die the second death— sin’s penalty.  
Nevertheless, except for those who will be translated, we will 
die the death which is called a sleep (such as in the case of 
Lazarus).  Later we will hear the voice of the Son of God and 
rise from the sleep of the first death.  So, even those who are 
forgiven and are given eternal life will still die as the result of 
the curse of Adam’s sin.  We must die because we are in a world 
which is dying.  The first death cannot be the penalty for sin, 
since those who possess eternal life will also die the first death.  
Simply put— eternal life means no second death, which is the 
penalty for sin.  Another text which expresses this thought very 
clearly is 1 John 5:12, 13, in which we are said to have life in 
Christ now, today, and yet we know that we will die.

So I think that we have good scriptural evidence that there 
are two different consequences of sin: (1) the curse of sin, 
which leads to the first death, and (2) the penalty of sin, which 
leads to the second death.

To be continued in another issue
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Gems for 
Thought

“Christ demands all.  If He required less, His sacrifice was 
too dear, too great to make to bring us up to such a level.  Our 
holy faith cries out, Separation.  We should not be conformed to 
the world, or to dead, heartless professors.  ‘Be ye transformed 
by the renewing of your mind.’  This is a self-denying way.  And 
when you think that the way is too strait, that there is too much 
self-denial in this narrow path; when you say, How hard to give 
up all, ask yourselves the question, What did Christ give up for 
me?  This question puts anything that we may call self-denial 
in the shade.  Behold Him in the garden, sweating great drops 
of blood.  A solitary angel is sent from heaven to strengthen 
the Son of God.  Follow Him on His way to the judgment hall, 
while He is derided, mocked, and insulted by that infuriated 
mob.  Behold Him clothed in that old purple kingly robe.  Hear 
the coarse jest and cruel mocking.  See them place upon that 
noble brow the crown of thorns, and then smite Him with a 
reed, causing the thorns to penetrate His temples, and the 
blood to flow from that holy brow.  Hear that murderous throng 
eagerly crying for the blood of the Son of God.  He is delivered 
into their hands, and they lead the noble sufferer away, pale, 
weak, and fainting, to His crucifixion.  He is stretched upon 
the wooden cross, and the nails are driven through His tender 
hands and feet.  Behold Him hanging upon the cross those 
dreadful hours of agony until the angels veil their faces from 
the horrid scene, and the sun hides its light, refusing to behold.  
Think of these things, and then ask, Is the way too strait?  No, 
no.” [240.2]

“God gives us blessings; if we could look into His plan, we 
would clearly see that He knows what is best for us and that 
our prayers are answered.  Nothing hurtful is given, but the 
blessing we need, in the place of something we asked for that 
would not be good for us, but to our hurt.” [120.2]

“I have seen an angel standing with scales in his hands 
weighing the thoughts and interest of the people of God, 
especially the young.  In one scale were the thoughts and 
interest tending heavenward; 
in the other were the thoughts 
and interest tending to earth.  
And in this scale were thrown 
all the reading of storybooks, 
thoughts of dress and show, 
vanity, pride, etc.  Oh, what a 
solemn moment!  The angels 
of God standing with scales, 
weighing the thoughts of His 
professed children—those who claim to be dead to the world 
and alive to God.  The scale [that was] filled with thoughts of 
earth, vanity, and pride quickly went down, notwithstanding 
weight after weight rolled from the scale.  The one with the 
thoughts and interest tending to heaven went quickly up as 
the other went down, and oh, how light it was!  I can relate this 
as I saw it; but never can I give the solemn and vivid impression 
stamped upon my mind, as I saw the angel with the scales 
weighing the thoughts and interest of the people of God.  Said 
the angel: “Can such enter heaven?  No, no, never.  Tell them the 
hope they now possess is vain, and unless they speedily repent, 
and obtain salvation, they must perish.” [124.2]

“We are co-workers with Christ, or co-workers with the 
enemy.  We either gather with Christ or scatter abroad.  We are 
decided, wholehearted Christians, or none at all.  Says Christ: 
‘I would thou wert cold or hot.  So then because thou art 
lukewarm, and neither cold nor hot, I will spew thee out of My 
mouth.’ “ [126.1]

“We can overcome.  Yes; fully, entirely.  Jesus died to make 
a way of escape for us, that we might overcome every evil 
temper, every sin, every temptation, and sit down at last with 
Him. “[144.2]

“Some think it is wrong to try to observe order in the 
worship of God.  But I have seen that it is not dangerous to 

These thoughts from the Spirit of Prophecy are taken from 
Testimonies, Volume 1.  Only the page numbers will be given.

Next page please
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observe order in the church of God.  I have seen that confusion 
is displeasing to the Lord, and that there should be order in 
praying and also in singing.  We should not come to the house 
of God to pray for our families unless deep feeling shall lead 
us while the Spirit of God is convicting them.  Generally, the 
proper place to pray for our families is at the family altar.  When 
the subjects of our prayers are at a distance, the closet is the 
proper place to plead with God for them.  When in the house of 
God, we should pray for a present blessing and should expect 
God to hear and answer our prayers.  Such meetings will be 
lively and interesting.” [145.3]

“I have been shown the order, the perfect order, of heaven, 
and have been enraptured as I listened to the perfect music 
there.  After coming out of vision, the singing here has sounded 
very harsh and discordant.  I have seen companies of angels, 
who stood in a hollow square, everyone having a harp of gold.  
At the end of the harp was an instrument to turn to set the 
harp or change the tunes.  Their fingers did not sweep over the 
strings carelessly, but they touched different strings to produce 
different sounds.  There is one angel who always leads, who first 
touches the harp and strikes the note, then all join in the rich, 
perfect music of heaven.  It cannot be described.  It is melody, 
heavenly, divine, while from every countenance beams the 
image of Jesus, shining with glory unspeakable.” [146.2]

The Sanctuary Doctrine

“The subject of the sanctuary and the investigative 
judgment should be clearly understood by the people of 
God.”—The Great Controversy, 488.

“The minds of believers were to be directed to the 
heavenly sanctuary, where Christ had entered to make 
atonement for His people.”—Selected Messages, 1:67.

“The correct understanding of the ministration in the 
heavenly sanctuary is the foundation of our faith.”—Evangelism, 
221. 

The doctrine of the Sanctuary is a pillar of our faith that 
the enemy wants to destroy.  We need to know the truth of the 
sanctuary so when false ideas come to us we will be able to 
refute them.  Here are some questions to test your knowledge 
of the Sanctuary doctrine.  Answers can be found in the book 
Christ in His Sanctuary, a compilation of EG White writings on 
the subject.  Read pages 19-21 for answers to the questions 
below.

1. Why could only one equal with God make atonement 
for transgression of divine law? (19)

2. What meaning did the declaration of Genesis 3:15 
have for Satan? For Adam and Eve? (19)

3. Why was a period of probation granted? (20)

4. What were the purposes of the system of sacrifices? 
(20, 21)

5. For what reasons was the first sacrifice by Adam a 
“painful ceremony”? (21)

6. Where did Adam and Eve set up their first altars? Is this 
significant? (21)

If you want to look online to read the book: 
https://egwwritings.org/?ref=en_CIHS.3.4&para=12119.15.

This world is not my home
I’m just a passing through
My treasures are laid up
Somewhere beyond the blue.
…
I can’t feel at home
In this world any more.


